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Introduction: The Power of Symbolism
Gorana Ognjenović and Jasna Jozelić
There is a great difference between a war being categorized as "religious" and religion being politicized for the purpose of achieving a political goal. However, it can at times be hard to tell the difference between the two. It can be especially hard to do so when the difference between "pretend to be" and "is" is obscured almost beyond a point of recognition. In this case it is the point when "making a choice" or "having many choices" is just a falsified picture, a one-dimensional image 1 of really having in fact no choice at all, since the objective choice would include the possibility of not choosing. This strategy thrives in today's world of commercial economics, where the superficiality of commerce combined with the level of abstraction in theoretical economics moves any mountain as only religion is able to do, due to its belief that divinity turns the world into its own image.
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In this volume, by "politicization of religion" we mean the following: (ab)use of religion as a political means to an end-an end in this case meaning the achievement of nationalist political goals. Our primary goal is analyzing "how": through which mechanisms this phenomenon has been and still is practiced in Southeastern Europe. More precisely, we shall analyze the mass production and use of counterfeit religious symbolism on different levels for political purposes. In volume 2 of this book, we focus on the politization of religion within the context of state, nation, and faith: the use of counterfeit religious symbolism to blur the essential distinction between "what is a real danger to a nation" and "what is not. "
Politicization of religion is a constant phenomenon in our daily lives, with only a difference in degree as to how much and how frequently it is conducted. One particular aspect we shall give much of our attention to in these volumes is the politicization of religion as systematic deleting of the distinction between ethnicity and religion. At the same time, we acknowledge that not all politicization of religion is negative.
What concerns us most, considering the history of the issue at hand, is that the abstract political battles of (ab)use of religious symbols continue in the old style-as battles of counterfeited religious symbolism-and are most likely to be used as blueprints for future conflicts. This is why we turn to this topic, analyzing the mechanisms behind it, which, if anything, over time have only become more powerful and subtle and therefore harder to detect. The empirical references to specific religions in the area are to be understood only as illustrations of the mechanisms at work.
The mechanisms behind these phenomena are universal and therefore applicable elsewhere-not least, due to the nature of the institutions, in the three main religions in the area, which have engaged in this activity historically, and which were actually the first-ever global religious conglomerates. For centuries, they have done business by systematically deleting the distinction between religion and ethnicity in Southeastern Europe: systematically synonymizing the two categories, or making the two distinct categories one and the same, at every opportunity.
When it comes to the analysis of the mechanisms behind the politicization of religion, instead of asking ourselves whether it was a question of religion or not, we choose to ask ourselves, "How well counterfeited was-and, unfortunately, still is-the religious symbolism" in this particular case?
As we mentioned earlier, the fact that debates on the nature of the conflict of the 1990s are still flourishing should not be of any surprise to anyone. The events from the territory of former Yugoslavia during the 1990s strongly challenged any idea of what one thought a religious or/
